T2 SRRl 2 TR RHE

The Multilingual Corpus of Core Expressions in Confucianism
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Confucius and his enduring philosophical legacy belong not just
to China, but to the entire world. Foundational Confucian tenets,
such as “benevolence towards others”, “harmony in diversity”,
“kindness to neighbors”, and “the unity of all things” not only
shape Chinese civilization for millennia, but also align with the
common values that all of humanity aspires towards in the
future. Promoting and spreading Confucian thought globally
will build a bridge for communication between civilizations and
enhance mutual trust and benefit among all peoples of the

world.

We have compiled the “The Multilingual Corpus of Core
Expressions in Confucianism” in eight languages, namely
Chinese, English, French, German, Korean, Russian, Japanese,
and Spanish, to help people around the world better understand
Confucian thought and its enduring relevance. It includes 211
core terms and concepts in Confucian thought; each entry
comprises the term and its explanation in Chinese, and the
corresponding translations in seven foreign languages. In
selecting the core Confucian concepts and terms for this corpus,

we aim to create a representative and comprehensive collection



that captures the systematic structure and real-world
applicability of Confucian thought. The chosen elements not
only reflect the essential spirit of Confucianism, but also form
an interconnected framework that can provide universally
valuable insights for both scholarly study and practical guidance.
We have strived to ensure that this corpus embodies the core
philosophical ideas of Confucius in a way that is accessible and
relevant to a wide audience, and reflects the wisdom of
Confucianism 1in areas such as governance, social and
philosophical thought, humanistic spirit, modes of thinking, and
codes of conduct. By reading these entries, we hope to help
readers gain a relatively comprehensive understanding of
Confucian philosophy. Here, we share the Chinese and English
versions of this corpus, with an aim to provide a valuable
reference for scholars, students, and international readers

interested in Chinese culture and wish to study Confucianism.
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Ren, or Benevolence - a moral concept with a wide range of

connotations. The core of Ren, or benevolence 1s to love

people and be kind to others.



“Fan Chi asked about benevolence, the Master said, ‘To love

men.”” (Analects, Chapter 12)
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Cheng, or Honesty/Sincerity — True and real without errors;
neither being deceptive to the self nor to others. In
Confucianism, Cheng is used to understand the way of
heaven in the ontological and cosmological sense on one

hand, and to foster the moral integrity in personal cultivation

on the other hand.

“Honesty 1s the way of Heaven.” (The Doctrine of The
Mean)
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Jing — Reverence and diligence. According to the Cheng-Zhu
School in the Neo-Confucianism, Jing refers to the external
self-constraint, maintaining a neat and solemn demeanor on
one hand, and singularity of focus and the absence of

distracting or random thoughts, in order to fully devote



oneself to the pursuit of the Dao on the other hand.

“In daily life, upright and courteous; in business, earnest and

diligent.” (Analects, Chapter 13)
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Ming - The mandate of Heaven, which can also be referred to
as the Heavenly Mandate. It also refers to the unavoidable
contingencies that are beyond human control, which can be

called fate.

“Life and death are governed by fate; wealth and rank

depend upon the will of Heaven.” (4nalects, Chapter 12)

CFEW - FIRE, ek, (BiEFm) : “HTAN
Z N,

Xiao and Ti, or filial piety and fraternal reverence - The duty
to obey and care for one’s parents and show respectful love

to the elder siblings.

“As a younger brother and son, be filial at home and

deferential in the community”. (Analects, Chapter 1)
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Zhong and Shu, or loyalty and empathy - Zhong refers to
exerting one’s utmost effort and sincerity. Shu refers to
extending that mindset to others, putting oneself in their

shoes.

“Our Master’s doctrine 1s simply this: loyalty and empathy.”
(Analects, Chapter 4)
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Shizhong - The ability to maintain a state of moral balance
and appropriateness in one’s words, actions and demeanor,

adjusted according to the circumstances.

“The superior men go for the doctrine of the mean because
they always keep to the middle course.” (The Doctrine of
The Mean)
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Zhonghe, or balance and harmony —to maintain a centered,

moderate, and harmonious disposition in both one’s internal

psychological state and external conduct.

“When woes and joys are still kept within a man, he is in the

state of moderation. When all woes and joys manifest



themselves in a moderate way, he is in the state of

consonancy.” (The Doctrine of The Mean)
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Shengsheng - the ceaseless processes of generation, growth,

and reproduction in the natural world.

“Production and reproduction 1s what is called (the process

of) change.” (Book of Changes, “The Great Treatise”)
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Liyue, or Rituals and Music - Li refers to ritual propriety and
codes of conduct, and Yue encompasses music and dance.
Through the system of ritual norms, human behavior is
regulated and standardized. And through the cultivation of
refined, harmonious music and arts, the moral education of
the people and the governance of the state can be achieved.
Liyue formed an integrated Confucian program for moral

education and good governance. It is believed that the /liyue
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system was established by Zhou Gong (the Duke of Zhou).

“The purpose of rituals and music is to make the people
respect and love mutually. The wise and sage sovereigns all

use them.” (Book of Rites, “Of Music”)
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Yin-Yang - Traditional Chinese philosophy holds that all
phenomena in the universe arise from the dynamic interplay
of two fundamental, opposing yet complementary forces,
namely Yin and Yang. These include the polarities of heaven
and earth, male and female, ruler and subject, positive and
negative, light and dark, life and death, growth and decline,

advancement and retreat, and so on. These two opposite yet

mutually generative powers are known as Yin and Yang.

“The successive movement of the inactive (yin) and active
(yang) operations constitutes what is called the course (of

things).” (Book of Changes, “The Great Treatise™)
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The Five Elements - metal, wood, water, fire and earth.

“Five Elements are: the first 1s water, the second i1s fire, the
third is wood, the fourth is metal, and the fifth is earth”.

(Book of Documents, “The Great Plan (Hong Fan)”)
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Bagua, or the eight trigrams — The trigram of Qian, Kun,
Zhen, Xun, Kan, Li, Gen and Dui.

“(The symbols of) heaven and earth received their
determinate positions;(those for)mountains and collections of
water interchanged their influences;(those for) thunder and
wind excited each other the more; and (those for) water and
fire did each other no harm.(Then)among these eight
symbols there was a mutual communication.” (Book of

Changes, “Treatise of Remarks on the Trigrams™)
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Hetu - According to legend, during the time of the mythical



ruler Fu Xi, a dragon-horse emerged with a diagram on its
back. This diagram, known as the Hetu, 1s believed to be the
template from which the primordial eight trigrams (Xiantian

Bagua, or Fuxi bagua) were derived.

“There emerged a trigram and a pattern in the primordial era.
The sages patterned their bagua after these.” (Book of

Changes, “The Great Treatise”)
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Luoshu — According to legend, during the time of the great
sage-king Yu who had tamed the great flood, a divine tortoise
emerged with pattern on its shell. This pattern, known as the
Luoshu, 1s believed to be the template from which the
manifested eight trigrams (Houtian Bagua, or King Wen

bagua) were derived.

“There emerged a trigram and a pattern in the primordial era.
The sages patterned their bagua after these.” (Book of

Changes, “The Great Treatise”)
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Five relationships - The relationship between father and son
1s based on affection and care; the relationship between ruler
and minister i1s on righteousness and duty; the relationship
between husband and wife is on distinction of roles; the
relationship between elder and younger siblings is on order
and precedence; and the relationship between friends is on

faithfulness and trust.

“There should be affection between father and son,
righteousness between sovereign and subject, different
emotion expressions between husband and wife on different
occasions, proper priority between young and old, and trust

between friends.” (Mencius, “Prince Wen of Teng”)
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Rixin - daily renewal, progress, and self-improvement.

“King Tang of Shang engraved these words on his bathing
tub,‘lf you can try to make yourself with new 1deas every day,
and do it day by day you would have new ideas each day.””

(Book of Rites, “Great Learning”)
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Yingxu - fullness and emptiness. This concept refers to the

cyclical waxing and waning of things.

“When the sun has reached the meridian height, it begins to
decline. When the moon has become full, it begins to wane.”

(Book of Changes, “Feng”)
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Mingde - manifesting one’s innate goodness.
“The way of the Great Learning is to show and develop the

people's bright virtue of beauty and goodness within.” (The

Great Learning)
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Du and Jing - Sincerity and Reverence. Du refers to being
loyal and dedicated; Jing refers to reverence and

truthfulness.

“Be loyal and true to your words, serious and careful in all
you do.” (Analects, “Duke Ling of Wei”)
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Zhengji - Correct one’s own conduct. Zheng means rectifying

oneself; Ji means the self.

“The junzi does not treat with contempt his inferiors if he is
in a high position, and does not attach himself to his
superiors if he is in a low position. If he is upright and he
does not make demands, then he has no dissatisfactions.”

(Book of Rites, “The Doctrine of The Mean”)
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Zhengqi (Righteousness) — There 1s a positive spiritual force
or “vital energy” that permeates the universe and imbues

individuals with a sense of moral rectitude and willpower.

“I am good at fostering my great and just spirits ...... They
are spirits that are so vast and indomitable. Foster them in a
just way and never impair them, and they will fill up all

between heaven and earth.” (Mencius, “Gongsun Chou™)
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Nourishing Qi - The practice of cultivating, nourishing, and
developing one’s gi. Qi refers to righteousness or mental and

moral power.

“To one thing there ought to be one rule attached, and when
men uphold the rules, they will incline to moral goodness.”

(Mencius, “Gongsun Chou”)
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Tianjue - The innate, Heaven-bestowed nobility of one’s
moral virtues and talents. 7Tian (Heaven) means the
transcendent, cosmic source of these noble qualities. Jue
literally means position, but here it is used metaphorically to

imply superior moral and intellectual capacities.

“Benevolence, righteousness, loyalty, and credibility, plus
unwearied eagerness in doing what is good, belong to

Heaven-bestowed ranks of nobility.” (Mencius, “Gaozi”)
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Renjue — the official position or rank within the human realm.
Ren refers to the human world; jue refers to titles, positions

or social status.

In the chapter of Gaozi in Mencius, the term Renjue is used
in contrast with the term T7ianjue, and it refers to the noble
titles and offices held by lords, ministers, and gentlemen in

the feudal social structure.
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Dati or the great matters - the important, essential, or
primary aspects of something, often in the context of

Confucian self-cultivation and moral development.

“Those who follow their greater part become great humans.
Those who follow their petty part become petty humans”.

(Mencius, “Gaozi”)
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Xiaoti, or the small matters - the secondary, minor, or trivial

aspects of something. These xiaoti (small matters) are

associated with desires and appetites of the senses, such as



those related to the ears, eyes, mouth, and abdomen. Xiaoti
are more transient, self-indulgent, or narrowly self-interested

pursuits.
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Xinxing, or human nature - the human nature and the
fundamental characteristics that define what it means to be

human.

“He who gives full play to the good nature of his heart will
comprehend the nature of men. He who comprehends the
nature of men will comprehend the way of Heaven.”

(Mencius, “Jinxin”)
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Zhongyong, or The doctrine of the Mean - a key moral and
behavioral principle in Confucian thought, emphasizing the
ideal of finding the right, balanced, and sustainable course of
action in any given situation. Zhong refers to the middle, or

the appropriate/adequate; Yong denotes the ordinary, or the
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constant/enduring. The book entitled Doctrine of the Mean is

one of the classics of Confucianism.

“The moral power of moderation i1s indeed supreme!”

(Analects, Chapter 6)
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Zhong and Xin - Loyalty and trustworthiness. Zhong refers to

loyalty, and Xin means making oneself trustworthy.

“If a gentleman is frivolous, he will lose the respect of his
inferiors and the firm ground upon which he can build up his
education. First and foremost he must learn to be faithful to
his superiors and to keep his promises. He should not make

friends with his inferiors.” (Analects, Chapter 1)
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Junzi, or the exemplary person - the Confucian ideal of the
exemplary, morally-cultivated individual. Junzi originally
denoted a person of high social status and rank. Over time, it

came to refer to an individual of exceptional moral character



and ethical cultivation.

In Analects, Confucius discussed connotations of junzi in
different situations. For example, Confucius said: “A
gentleman shows no preference in his dealings with the
world, but he is prejudiced in favor of justice.” (Analects,

Chapter 2)

3200 - BESATIKTHA. DA, BEETM, Bk

FIFIA. (BiE) P L RIRA, 4o (iE-F) : “&
Fham RE, DAR @A, 7

Xiaoren, or the petty person - the Confucian notion of the
morally inferior or unrefined individual, in contrast to the

exemplary Junzi.

“A° true gentleman is  conciliatory but  not
blind-accommodating. A petty man is blind-accommodating,

but not conciliatory.” (Analects, Chapter 13)
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Xianren - the Confucian ideal of the virtuous and capable

individual.

“The Master said, ‘Incomparable indeed was Yan Hui!’”

(Analects, Chapter 6)
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Shengren, or the sage — the Confucian ideal of an individual
of the highest moral and intellectual attainment. Sheng

means Supréme.

“Compasses and angle squares are perfect tools for drawing
circles and squares. Sages are perfect models for dealing

with human relations.” (Mencius)
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Xiangyuan - the Confucian critique of the seemingly virtuous

but ultimately hypocritical and unprincipled individual.

“Goody-goody people spoil true virtue.” (4nalects, Chapter
17)
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Zisong or the self-reflection - the practice of carefully

examining one's own thoughts, words, and actions. Zi refers

to the self; song refers to introspection or reflection.

“In vain have I met a single man capable of seeing his own

faults and bringing the charge home against himself.”



(Analects, Chapter 5)
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Neixing, or introspection - Inner reflection and
self-examination. Nei means inner heart; xing means

inspection and reflection.

“If upon self examination, one is found free from fault, what

1s there to worry about or to fear?” (4Analects, Chapter 12)
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Gongxing -  putting one's knowledge and principles into

active practice. Gong means personally; xing means practice.

“The Master said, ‘As far as cultural knowledge is concerned,
I don’t think I compare badly with other people. But as
regards carrying out the duties of a gentleman in actual life, I

haven't done well yet.”” (4dnalects, Chapter 7)
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Zhongxing - the Confucian principle of following the middle
path or the mean in one’s actions and behavior. Zhong means

middle and moderate; xing means behavior or action.

“If I can't find moderate men to deal with, I must turn to the

impetuous or the upright.” (Analects, Chapter 13)
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Tianming - the Mandate of Heaven or the will and decree

of the divine/cosmic order. It also refers to a man’s fate.

“At fifty I knew the rules of things in the universe.”
(Analects, Chapter 2)
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Liangzhi, or Conscience - innate moral knowledge or

conscience the all human beings possess.

“Conscience is the essence of the heart.” (Wang Yangming,

Instructions for Practical Living)
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Shendu - the principle of being vigilant and moral even when

one is alone and unobserved.

“So called to be sincere in his own thoughts. It means that
one cannot allow self-deception, as hating a smell or loving
beautiful women. What the above 1s called natural touch. So
the junzi should be watchful over self when he is alone.”

(Book of Rites, “the Great Learning”)
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Mingjiao - the moral norms and social order based on proper

names, titles, and social roles.

“Advocating the feudal ethics centered on reputation,
constructing moral norms and social order based on status
and reputation.” (Comprehensive Mirror in Aid of

Governance)
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Xingming - the life and destiny of living things, or human

mental and physical life.

“The method of Qian is to change and transform, so that

everything obtains its correct nature as appointed (by the



mind of Heaven).” (Book of Changes)
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Hehe — The concept refers to harmony and unity. It also
refers to the coordination and combination of different

things.

“Only when there are differences in things and can the unity
of opposites be achieved, can harmony be achieved and all
things flourish. If all things were exactly the same, nothing
would be possible. Only when one matches the other can it
be called harmony. Therefore (harmonious things) can make
everything prosperous and spread endlessly. If the same
things in the world are matched together, then everything
will be monotonous and rigid, and things will be exhausted

and difficult to maintain.” (Discourses of the States)
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Sanjie, or the three cautions - the three stages of self-restraint



and self-cultivation.

The Master said, “There are three things against which a
gentleman should be on his guard. In youth, before his pulse
has settled down, he is on his guard against lust. Having
reached his prime, when his pulse has become strong, he is
on his guard against strife. Having reached old age, when his
pulse declines, he is on his guard against avarice.” (Analects,

Chapter 16)
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Liangneng - the Mencian idea of innate human capabilities

or natural endowments.

“The ability that men possess without learning processes is

their intuitive ability.” (Mencius)
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Wangdao and badao, or King’s Way and Hegemonic Way —
two contrasting models of governance in Confucian political
philosophy. The king’s way is a morally superior approach.

Contrastively, the Hegemonic way is an amoral,



power-centric approach. The chapter of Gongsun Chou in
Mencius discusses the differences between the kingly way

and rule by force.
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Minben - the principle that the people should be the
foundation of the state and that the ruler’s primary

responsibility is to serve the interests of the common people.

“The people are the foundation of the country. Only when the
foundation is stable can the country be peaceful.” (Book of

Documents, “Songs of the Five Sons™)
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The six arts - the six core subjects or “arts” that made up the
traditional curriculum of education in ancient China. The are

rites, music, archery, chariotry, writing, and mathematics.

“The state uses Taoist arts to teach students, so it teaches six
arts: the first is the Five rites, the second is the Six Music,

the third is the Five archery, the fourth is the Five
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charioteering, the fifth is the Six reading and writing, and the

sixth 1s the Nine arithmetic.” (Rites of Zhou, “Baoshi”)
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Innate goodness of human nature- the view that human

nature is inherently good.

“Human nature inclines to goodness just like water flowing

downward.” (Mencius, “Gaozi”)

T - AMRKEBMW S, SHEEAES, (BT HE):
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Innate evil of human nature - the view that human nature is

inherently evil, as opposed to the theory of good human

nature.

“Human nature is evil, and good people are achieved through

acquired efforts.” (Xunzi, “Evil Nature”)
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Tianli, or Heavenly principles —the natural laws and moral

principles of the universe.

“Tianli 1s just the general name for benevolence,



righteousness, propriety and wisdom, and benevolence,
righteousness, propriety and wisdom are the expression of
Tianli.” (Selections From Classified Conversations of Zhu
Xi)

S4.ANHR - AGA MG FRIR AR R
Renyu —human selfish desires and greed.
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Qihua (Qi transformation) - All things in the universe are
composed of ¢i, the primordial life-force or vital energy. The
concept of Qihua refers to the understanding of the
transformation of gi as the fundamental process underlying

the constant change and dynamism of the natural world.
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Qiongli - the process of deeply investigating and
comprehending the underlying principles, patterns, and truths
inherent in all things. More specifically, in the Confucian
intellectual tradition, Qiongli often denotes the pursuit of
understanding the moral principles and cosmic order

(Tiandao) that govern the natural and human realms.



“They (thus) made an exhaustive discrimination of what was
right and effected the complete development of (every)
nature, till they arrived (in the 1) at what was appointed for it
(by Heaven).” (Book of Changes, “Treatise of Remarks on

the Trigrams”)

57380 - 36 K feAAmoE, (4B KHiE) .
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Daoxin - the will to pursue the ultimate morality and truth.

“The human heart is dangerous and uneasy, but the Tao heart
i1s subtle and difficult to understand. Only by careful
observation and concentration can we stick to an unbiased

and correct line.” (Book of Documents)

S8AN - AMIEEREAZS, (EFEFL): ke
Mo 4=, AL, JESh. L, Sh, FERAL,

Renxin - the innate human heart/mind, encompassing an

individual’s emotions, desires, and fundamental drives.

“Food and sex are what men desire by nature. Benevolence
is internal, not external. Righteousness is external, not

internal.” (Mencius, “Gaozi”)

59. 800 - BARAWER ARFme, (ZF5FL) :
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Benxin - a person's innate good nature and original intention.

“That is what we call losing the innate goodness in heart.”

(Mencius, “Gaozi”)
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Tianguan - the celestial officials or divine administrators
believed to preside over the heavenly realm. In imperial
China, the Tianguan were sometimes equated with the
human officials serving in the imperial court. Astrologers and
diviners would closely study the positions and movements of

the celestial bodies.

The “Treatise on Celestial Officials” in Sima Qian’s Records
of the Grand Historian provides a comprehensive

descriptions of the various Tianguan figures.
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Tianjun — it refers to the heart. The ancients believed that the

heart is a thinking organ, so it has this name.

“The thoughts in the heart determine a person's external form
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and are also the root of a person’s mental state.” (Xunzi,

“Mistake-correcting”)

Later Tianjun refers to the God of Heaven or the Son of
Heaven. The "The History of the Han Dynasty" mentions
Tianjun, which means the will of heaven or the will of the

SmMpceror.
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Tianzhi — it refers to the duties that people should perform,
especially the duties entrusted by “Emperor and God” or
“Heaven”, and mostly refers to the duties and obligations

that one should perform for the country and the people.

“Propriety is the law of heaven, the root of earth, and the
dependence of the people. The laws of heaven and earth
should be followed by the people. To follow the brightness of
heaven and rely on the nature of earth, it will produce six
meteorological phenomena: yin and yang, wind and rain,
gloomy and bright. To use five elements of earth: metal,

wood, water, fire and earth.” (The Zuo Tradition, “The



twenty-fifth year of Duke Zhao’s time”)

Later the term is used to refer to the responsibility for a
specific thing.

63. R - BRI AM., (ET 2E) : “WHFMRZIHF”
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Tianging - the innate, natural feelings and characteristics that

are inherent to one’s Heavenly-endowed nature.

“This 1s all in accordance with the feelings of heaven.”

(Zhuangzi, “Key1”)
It also refers to natural situations and forms.

“What else do people need to do if their faith and emotions
are appropriate but their sorrows and joys are not in their

hearts.” (Liezi, “Yellow Emperor™)
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Tianzheng - refers to God’s or Heaven’s will and destiny.

Virtue 1s given by heaven and has its limit. When King



Cheng of Zhou fixed the vessel in Jiaru, he divined by the
tortoise-shell to ask its future duration. It said there will last
seven hundred years through thirty generations. This was
arranged by heaven. Now Zhou's moral government begins
to decline, but the arrangement of heaven is by no means
changed. So it is unwise to ask the size or weight of the
cooking vessel.” (The Zuo Tradition, “The third year of Duke

Xuan’s time”)
It also refers to the laws and regulations of nature.

“Heaven's will i1s unchanging; it spares no one who is
virtuous, and it is merciless to the wicked.” (Xunzi, “On

Heaven™)
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Sanyou - the three types of beneficial or virtuous friends.
They are the upright or straightforward friend, the
understanding or forgiving friend, and the widely learned or

knowledgeable friend.

“There are three types of friends that are profitable and three

types that are harmful. Friendship with the upright, the



devoted and the learned is profitable.” (4nalects, Chapter 16)
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Sanle - refers to three kinds of delightful things.

“A superior man takes delight in three things, but to be the
ruler of a kingdom is not included. The first happy thing is
that his parents are still living and brothers are all safe and
sound. The second is that he has nothing to be ashamed of
when facing either Heaven or men. The third is that he can
gather a talented crowd from across the land to render

instruction.” (Mencius, “Jinxin™)

67.=% - MEABKREH=MHF, (LiEFK): “ETAH
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Sanwei- the three things of which a gentleman stands in awe.
“There are three things of which a gentleman stands in awe:

the will of Heaven, important people, and the words of the

sages.” (Analects, Chapter 16)
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Wudian - the five core ethical principles or moral guidelines.
They are righteousness and duty between father and son,
maternal kindness and care, brotherly love, deference from

younger siblings, and reverence from children.

“Shun carefully praised the five common laws of being
benevolent and righteous as a father, loving as a mother,
friendly as an elder, respectful as a junior, and filial as a child,
and all people could obey them.” (Book of Documents,
“Shundian”)
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Wufu- he five blessings of longevity, wealth, health, good

virtue, and a good death.

“Five blessings: the first is longevity, the second is wealth,
the third is well-being, the fourth is benevolence and
generosity, and the fifth is to die peacefully.” (Book of

Documents, “Hongfan”)
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Jiude - the nine moral virtues that ancient emperors should

POSSESS.

“Inner mind can be controlled by morality and justice, and
this 1s called degree; upright morals and harmonious reaction
are called serenity; the brightness over everywhere is called
brilliance; the giving of alms without selfishness is called
discrimination; the teaching of others with tireless is called
instruction; the fair in meting out reward and punishment is
called ruling; with kindness and harmony to make others to
obey is called submission; selecting what is good and
follows it is called comparison; the taking of heaven and
carth as the maxim i1s called culture, If the nine moral
characters are practiced without fault. there is no regret to
remain.” (The Zuo Tradition, “The twenty-fifth year of Duke

Zhao’s time™)
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Wuji - the five types of time.
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“The Five Epochs: One is the year, the second is the month,
the third is the day, the fourth is the stars, and the fifth is the

calendar.” (Book of Documents, “Hongfan”)
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Sandade (Three virtues) - the three virtues of wisdom,

benevolence and bravery.

“Wisdom, benevolence and bravery are the three virtues

under the sun.” (The Doctrine of the Mean)
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The three-immortalities - the three types of achievements
that are considered to be immortal or enduring in classical
Chinese thought. They are lide, which means establishing
virtue and moral character; /igong, which means
accomplishing meritorious deeds for the country and the
people; and /iyan, which means leaving behind impactful,

insightful words and teachings.
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“The highest extent reached man may reach is the
establishment of morality and integrity. The next is the
establishment of achievements and another 1is the
establishment of valuable speech. His body extinguished but
his establishment remains. This is called three-immortality.”
(The Zuo Tradition, “The twenty-fourth year of Duke
Xiang’s time™)
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Seeking One’s Innate Goodness - the Mencian idea of
seeking or retrieving one’s innate moral goodness that has
become obscured or lost. Mencius believed that human
nature is inherently good. However, people can become
misguided by selfish desires and temptations, leading them
to stray from their inherent moral compass. Seeking one’s
innate goodness implies recovering one’s true, undefiled

heart.

“The aim of learning 1s merely to help recover the lost

goodness in the mind.” (Mencius, “Gaozi”)
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Purity of thought — the phrase siwuxie, or purity of thought,
originates from the section of “the Song of the Lu State” in
the Shijing (Book of Odes), one of the classic Confucian texts.
This phrase was Confucius’ highest praise for the Shijing, as
he believed the poetic works contained therein expressed
thoughts and sentiments that were pure, righteous and free

from any malicious or impure elements.

In the broader context, the phrase siwuxie came to be used to
describe literary or artistic works whose content and
underlying philosophy were deemed healthy, virtuous and

morally upright.
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The methods of Ren - refers to the methods, approaches or

pathways for actualizing the Confucian virtue of ren

(benevolence, humaneness).

“I would like to describe benevolence like this: You yourself



desire standing, then help others to get standing. You
yourself want success, then help others to attain success. To
be able to draw analogies from oneself may be called

benevolence.” (Analects, Chapter 6)
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The foundation of Ren - refers to the root or foundation of

benevolence.

“Filial piety and fraternal love are certainly the root of
benevolence.” It believes that filial piety to parents and
respect for elders are the basis of benevolence. (Analects,

Chapter 1)
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The Unity of Human Nature and Principle - a core tenet in
the Neo-Confucian philosophy of the Song and Ming
dynasties. It expresses the idea that human nature (xing) is
intrinsically one with the principle/reason (/i) of the cosmos.

The key proponents of this concept were leading



Neo-Confucian thinkers such as Zhu Xi.
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The Unity of Mind and Principle - a core tenet of the “School
of Mind” (Xin Xue) philosophy advocated by the renowned
Ming dynasty thinker Wang Yangming. This concept
expresses the 1idea that the mind (xin) and the
principle/reason (/i) are fundamentally one and the same. It
asserts that our innate moral faculty, or “conscience
(liangzhi), 1s the direct embodiment of the cosmic principle
or universal reason. This perspective placed great importance
on the individual’s subjective, experiential engagement with

the moral realm.
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The Unity of Heaven and Humanity — this is a foundational
idea in Chinese philosophy, expressed across Confucian,
Daoist and Buddhist traditions. Within the Confucian

framework, this principle generally refers to the harmonious
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alignment between human thought, behavior and the natural,

cosmic order of the Dao.

“The benevolent person regards heaven, earth, and all things
as one.” (Instructions for Practical Living and Other

Neo-Confucian Writings)
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Keeping Pace with the Times - a core Confucian principle
that emphasizes the importance of adapting one’s thoughts
and actions in response to the ever-changing circumstances

of the world.

“Diminution and increase, overflowing and emptiness:--these
take place in harmony with the conditions of the time.”

(Book of Changes, “Sun (Decrease)”
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Realizing Oneself and Fulfilling All Things - the Confucian



ideal of personal cultivation and its relationship to the

realization of all things in the world.

“Sincerity not only makes oneself accomplish but makes the
same to the others as well, The completion of himself is his
virtue and the completion of others shows his wisdom.”

(Book of Rites, “The Doctrine of The Mean”)
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Learning to become a person — This concept reflects the
Confucian emphasis on education as a means of personal
cultivation and moral development. At its core, this idea
expresses the belief that through diligent study and learning,
an individual can transform themselves into a virtuous,

knowledgeable and capable person.
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Three cardinal principles and five constant principles - The

three cardinal principles refer to the principle that the king

guides his subjects, the father guides his son, and the
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husband guides his wife; the five permanent principles refer
to benevolence, righteousness, propriety, wisdom, and
trustworthiness. This i1s the core content of ancient Chinese
Confucian ethical thought. They are originated from Dong
Zhongshu’s The Luxuriant Dew of the Spring and Autumn

Annals.
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The Four Cardinal Virtues and Eight Virtues - The Four
Cardinal Virtues refer to propriety, righteousness, integrity,
and shame; the Eight Virtues refer to filial piety, brotherhood,
loyalty, trustworthiness, propriety, righteousness, integrity,
and shame. This is the moral code advocated by
Confucianism in ancient China. The Four Cardinal Virtues
come from the book Guanzi. The Eight Virtues are an

elaboration of the Four Cardinal Virtues.
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Inner Sage and Outer King — This is the highest ideal of
personal cultivation and governance in traditional Chinese
philosophy. It refers to the individual’s efforts to cultivate
their inherent moral virtues, to the point of sagehood. This
internal self-cultivation is the foundation for the outer king -
the ability to then effectively govern and bring harmony to

the external world.

The passage from the Zhuangzi states: “Therefore, the idea
of having the virtue of a saint within and applying the
government of a king externally is obscure and blocked.
Many people in the world pursue their own interests and
regard paranoid views as perfect methods.” (Zhuangzi,
“Tianxia”)

While Daoism emphasizes a more naturalistic approach to
individual and societal harmony through effortless
non-action (wuwei), Confucianism stresses the active,
lifelong process of moral self-improvement and the
application of this inner cultivation to the art of governance
and statecraft (inner sage). Such a cultivated individual needs

to assume leadership roles and enacts just, benevolent



policies that foster the flourishing of the people and the

harmonious ordering of society (outer king).
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Governing the country by virtue - governing the country with
morality rather than relying solely on law or force. This
concept originates from Confucianism, emphasizing the

central role of morality in political governance.
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The unity of knowledge and action - the combination of
knowledge and action, and the consistency of knowledge and

action.

“Someone once said that knowledge 1s the source of action,
and action is the function of knowledge; knowledge is the
beginning of action, and action is the completion of
knowledge.” (Instructions for Practical Living and Other

Neo-Confucian Writings)
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Revere Heaven, Emulate the Ancestors — reverence to the
Heaven and following the example of ancestors. This
represents a fundamental aspect of traditional Chinese

religious and moral beliefs.
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Delight in Heaven, Know One’s Destiny - This refers to the
ability to joyfully follow and align oneself with the natural
patterns of the Heavenly Dao, accepting one’s place in the
greater cosmic scheme. It involves a sense of contentment in

the face of life’s events, whether favorable or adverse.

“He rejoices in Heaven and knows its ordinations; -and
hence he has no anxieties.” (Book of Changes, “The Great

Treatise”)
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To go too far is as bad as not going far enough - it means that

it 1s not good to do too much or not enough.



Z1 Gong asked, "Who is better, Shi or Shang?" The Master
said, "Shi often goes too far and Shang does not go far
enough." Zi Gong said, "In that case, Shi must be the better?"
The Master said, "To go too far is as bad as not going far

enough." (4nalects, Chapter 11)
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Born with knowing - innate knowledge, wisdom or
capabilities, without the need for extensive learning or

cultivation.

The Master said, "I wasn't born with innate knowledge. I am
simply a man who loves ancient culture and is diligent in

seeking it." (Analects, Chapter 7)

Confucius acknowledged that he himself was not “born with
knowing”. This concept is used to describe individuals who

exhibit exceptional talents and abilities.
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Learn and then know — knowledge and capabilities acquired



through learning and study. This phrase contrasts with the
idea of “Borning with knowing”, and highlights the crucial
role of diligent learning and study in the process of gaining

understanding and wisdom.
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Emphasize Trustworthiness and Cultivate Harmony - a
Confucian principle that emphasizes the importance of
trustworthiness and cultivating harmonious relationships in

both personal and societal contexts.

“They chose the wise, talented and virtuous and set him up
on the highest throne. The people went in for credit and lived

in harmony.” (Book of Rites, “Liyun”)
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Refinement and honesty are duly balanced - a person who is

both elegant and simple, and also describes a person who is

elegant and polite.

“When honesty overbalances refinement, crudeness results.

When refinement overbalances honesty, there is superficiality.
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Only when refinement and honesty are duly balanced will

gentlemen emerge.” (Analects, Chapter 6)
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Restrain the Self and Restoring Propriety - self-discipline
and the restoration of proper conduct in accordance with

societal norms and ethical standards.

Yan Yuan asked about benevolence. The Master said, "He
who can restrain himself and submit to rites 1s benevolent.
Once he has succeeded in doing so, everyone under Heaven

would honor him as a benevolent man. (Analects, Chapter

12)
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Cultivating the Self to Bring Peace to Others — cultivating
individual morality as a means to bring about peace to others.
This principle underscores the Confucian belief that personal
moral development and the restoration of social order are

interdependent and mutually reinforcing processes.
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Sociable but not clannish - refers to people uniting together

but not forming a party or group.

The Master said, "A gentleman is dignified but not
quarrelsome; sociable, but not clannish." (4nalects, Chapter

15)

It emphasizes that a gentleman should maintain

independence and impartiality in his dealings.

9. FHLE - HBHAALY»HIKR G, IR EAHR AR,
<<i/ﬁig‘ﬂi4‘\>> . “%a: ‘ﬁ%ﬁijﬁ%o 999

Instruction recognizes no castes - refers to education without
distinction between high and low, rich and poor, and treating

all types of people equally.

The Master said, "Instruction recognizes no castes."

(Analects, Chapter 15)
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Reviewing the Old to Understand the New - reviewing and

reflecting on one’s past knowledge and experiences in order



to gain new insights and understanding. It also refers to
learning from historical experience to better understand the

present.

"If you can acquire new knowledge while reviewing the old,

you may become a teacher of others." (4nalects, Chapter 2)
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Draw inferences from one instance - the ability to make
insightful generalizations and analogies based on the
understanding of a single case or example. It is a metaphor
for people who are good at learning and can extrapolate from

one thing to another.

“Only when someone bursts with eagerness for learning do |
instruct; only when someone bubbles to speak but fails to
express himself do I enlighten. If I show one corner of a
subject and he cannot deduce the other three by himself, I do

not continue the lesson.” (4nalects, Chapter 7)
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Compliance with nature and people - conforming to destiny

and conforming to people's hearts.

“Heaven and earth undergo their changes, and the four
seasons complete their functions. Tang changed the
appointment (of the line of Xia to the throne),and Wu (that of
the line of Shang), in accordance with (the will of) Heaven,
and 1n response to (the wishes of) men. Great indeed is what
takes place in a time of change.” (Book of Changes, “Ge

(Revolution)”)

103. FHKMHHF - AR, I, ZIERARNR
FRTE, (BAH-Z43) : “F, &b, J, RIFL,”

Renovate the old and create the new - to remove the old and
establish the new. Mostly refers to a change of dynasty or

major changes.

“Ding takes what's new; the old is left by Ge.” (Book of
Changes, “Zagua”)

104, RFHF - [BREZHZGI, RKAKMET A S A
#FL) : “RERF, WK, 7
Heaven is lofty and honorable, earth is low - refers to the sky

being high and noble, and the earth being low and humble.

“Heaven is lofty and honorable; earth is low. (Their symbols),



Qian and Kun, (with their respective meanings), were
determined (in accordance with this).” (Book of Changes,

“The Great Treatise™)

105. WAHRE - BARFH, FRAZEZEL, (AH 7
HTY) : “FHOMRIIRTAE, MUMETX, iR
kT, AEEZ L 52w, HBEE, TRFEY,
T AN, 7

Observing things and taking symbols - observing things and

obtaining their symbolic meanings.

“Anciently, when Bao-xi had come to the rule of all under
heaven, looking up, he contemplated the brilliant forms
exhibited in the sky, and looking down he surveyed the
patterns shown on the earth. He contemplated the ornamental
appearances of birds and beasts and the (different)
suitabilities of the soil, Near at hand, in his own person, he
found things for consideration, and the same at a distance, in
things in general. On this he devised the eight trigrams”
(Book of Changes, “The Great Treatise™)

106. AEANE - HFATHH L, KAME, HBE—F4R
MOALSE. (AH ) “RiTH, BTAARKRE”

Self-improvement - a person who strives to make progress



and never slacks off, describing a positive and enterprising

attitude towards life.

“Heaven, in its motion, (gives the idea of) strength. The
superior man, in accordance with this, nerves himself to

ceaseless activity.” (Book of Changes, “Qian”)

107. Bi&#4h - HakamAitRkzg ktsd. (A
) s R b LB,
Strong virtue carries all - individuals with exceptional moral

character and virtue are capable of taking on and carrying out

momentous tasks and responsibilities.

“Kun, in its largeness, supports and contains all things.”

(Book of Changes, “Kun”)

108. #ARZA - BEKXNMAZ R (ZT 27ALL) : “&K

% [=] I\:’ )/’}"Z ’L o ”
great and just spirits - refers to the grand and upright spirits.

“I am good at fostering my great and just spirits.” (Mencius,

“Gongsunchou”)

109. sedwiit - HINVRFRE—MAN YA, (2F 7
FEY) : RZARRE, LHRAILE L EE AL, 7

Earlier to realize and act - a state of being where an



individual is relatively early in recognizing or understanding

a particular situation or event.

“While Heaven lets there be men, it also lets those who have
foresights awaken those who have not, and causes those who
have awakened to enlighten those who have not.” (Mencius,

“Wanzhang”)

110. BE&E®R - Aast T4k, 15NRFEREA
b, “RZAWNRAE, LHELRE IR EL, 7

Late to realize and act - a state of being where an individual
1s relatively late in recognizing or understanding a particular
situation or event, in contrast to those who are “earlier to

realize and act”.

“While Heaven lets there be men, it also lets those who have
foresights awaken those who have not, and causes those who
have awakened to enlighten those who have not.” (Mencius,

“Wanzhang”)

111, Mz - FHAAREHRFS. (ZF&5FL):
“Mraz o, NERZ. 7

Compassion - sympathy when seeing the misfortune of

others.

“Compassion 1s a feeling shared by all men alike.” (Mencius,



“Gaozi”)

112, 2228 - A AT HRMAWREEITHRE LR
Folg oS, (ZTF&FL): “AB2S, LZiHL,”

The sense of shame - the feeling of shame and hatred

towards one’s own or others’ immoral behavior.

“The sense of shame is the beginning of righteousness.”

(Mencius, “Gaozi”)

113. RHFZS - FIHTANEHEBZRBINESE, (EF 5
AEY : “R¥Ezs, ARHEZ., 7

Reverence - maintaining a respectful attitude towards people

and things.

“Reverence is the conscience shared by all men alike.”

(Mencius, “Lilou”)

114. Rz - HEYHREFROEN. (T FTL):
“RAEZS, i, ”
The Sense of right and wrong - the innate human capacity to

discern and judge what is right and what is wrong, good and

bad, correct and incorrect.

“The capacity to distinguish right and wrong reflects

wisdom.” (Mencius, “Gaozi”)



115. Aem R - 85 AFexfakt, 1R RR, fRT
B, (Fie-bE) : “BFfm i, ”

Being amiable and not lose principle - refers to interacting
harmoniously with others, but not following the crowd and

being able to stick to principles.

“A junzi 1s amiable and does not lose his principle.” (Book of
Rites, “The Doctrine of The Mean™)

116. W<k - AN EMFHFRAKE, (ALiT-HLE) :
UTIBAR? B, K. R B F. B K, EHBFE®m

ﬁ%o ’,ﬁﬁk/ﬁi;}tgﬂg\ IP\ '5%“\ ‘é_\ %\ %Q{J/:}QQO

Seven Emotions and Six Desires - refers to various human

emotions and desires.

“What is man's feeling? They are joy, anger, sadness, fear,
love, disliking and liking. These seven feelings are natural

without learning.” (Book of Rites, “Liyun”)

The six desires refer to the desires of the eyes, ears, nose,

tongue, body, and mind.
117. XEZF - AFAREL, EEGFF, RFAELF R
¥, H&F. FEm,

The Study of Righteous Principles - the scholarly pursuit and

study of righteous principles, moral reasoning, and the



underlying principles that govern human conduct and social
order. The practice stands in contrast to the traditional
emphasis on cizhang (the study of literary style and textual
analysis”, and kaoju (the study of historical and philological

details).

118. W Z4e - BT RETLBEFAG4IR. (KFEXL)
R TR A .

Sensory knowledge - knowledge gained through sensory
experience. It is discussed in Selections From Classified

Conversations of Zhu Xi.

119. &Mz 4e - F{ATEfE KRG N EREFRERE, 51LE
Z AT o

Inner knowledge - the inner realization and understanding of
the ontology of morality, as opposed to the sensory

knowledge.

120. AMZHE - HEAHTEXHUNF & & L6 E
Tt .
The nature of temperament - the different qualities of people
due to the different qi they are endowed with.

121. RerZM - BALKREAW, KRMWEMH, kA (F
JEY S1ER %,



Nature given by Heaven - the innate and original good nature
of human beings. It is originated from Confucian classics,

such as The Doctrine of the Mean.

122. #—5% - BHAWIEEA—, MEXRANTZT A,
hF& GiERE) PAMXME.
Unity in Diversity - while the underlying principle or essence
of all things 1s ultimately one and the same, its
manifestations and expressions in the phenomenal world are
diverse and multifarious. Zhu Xi discussed and elaborated on

this idea in his Collected Annotations on the Analects.

123. AR R - HBHEAAWEAR, AAHEGEN, TLK
B 2E 52 o 4 — AN B B

Li as the origin and Qi1 as the expression - Li represents the
underlying principle, reason, or pattern that is the
fundamental basis and source of all things, while is the
concrete manifestation and dynamic expression of the
abstract principle of Li. This is an important viewpoint in
Neo-Confucianisn philosophy, especially during the Song

and Ming dynasties.

124, ETO - EHTHHEIERELETAHSP, AT

'U#é@"—/l\ﬁ%gyl,‘g\o



Li (principle) is inherent in Xin (heart-mind) — The principle
is innate and intrinsic to the human heart-mind itself. This is
an 1important principle in the Heart-Mind (Xinxue)
philosophy of the Neo-Confucian scholars Lu Jiuyuan and
Wang Yangming.

125. ABAKRS - HAAFRKIEHT AR S,

Discover true heart - discovering and developing one’s inner

conscience.

126. Tn—4k - FHWAERF LAHZIMRE G, KR TR
¥,

All things are one - means that all things in the world are
essentially the same and all originate from the laws of

heaven.

127. RARE - BTREAZBGEEREXFR, REHPA
F,AFLREER, (AKEE) FXREFEF AN
&

/v N O

The Resonance and Responsiveness between Heaven and
Humanity - the belief that there exists a responsive
relationship between Tian (Heaven) and Ren (Humanity).
Heaven can influence and shape human affairs, while human

actions and moral cultivation can evoke responses from



Heaven. This view is found in works of the Han Dynasty
such as The Luxuriant Dew of the Spring and Autumn

Annals.

128. RAAE - X EAZ BN EAMMZ A, X—U &4
b EE X R PTRIL, RIAAL ARG FIEG%—, B
R A AAf 2, 12 X ME A (HE) SF%38 bk

Ho

The Resemblance between Heaven and Humanity - the belief
that there are fundamental similarities and correspondences
between Tian (Heaven) and Ren (Humanity). This view is
reflected in ancient Chinese philosophy, which emphasizes
the harmonious unity of man and nature. While the precise
original source of this belief is difficult to pin down, it is
reflected in various classic Chinese philosophical texts, such

as the Book of Changes.

129. RAME - BREAZMEAER., HER R, EX—
BRATEHEAIYT EA TR, FAAEARNE
IR o HAEARARE E—Udk, 2 X BRARK S+
b A R I
The Mutual Interaction between Heaven and Humanity - the

belief that there is a dynamic, reciprocal relationship and

interaction between Tian (Heaven) and Ren (Humanity). It



emphasizes the intimate, interactive connection between the

natural realm and the human realm.

This idea occupies an important position in traditional
Chinese culture. While it is difficult to trace this belief to a
specific canonical text, it is reflected across various classical

Chinese writings and cultural traditions.

130. ZF A4l - BEANKEREMOAP Y T, EH (A
% REET) : “FAvEiL, fEZ B, ”

Fathoming the  Numinous and  Comprehending
Transformation - cultivating an understanding of the

underlying mysteries and constant flux of the natural world.

“We have thoroughly comprehended the inscrutable and
spirit-like and know the processes of transformation; -this is
the fulness of virtue.” (Book of Changes, “The Great

Treatise”)

131. &RER - BEETEREE, 2raiFe7 i,
EH(EASHF) : “GTZEA, RAETF R, ki Dk, ”
Ao (B S-&R) : “&, MR, TTF. "BEAERRESE
B AR IECT R AR K,

When Adversity Reaches its Limit, Prosperity Will Come -

when things have deteriorated to their lowest point, a



positive transformation and turnaround will inevitably

follow.

“In P1 there 1s the want of good understanding between the
(different classes of) men, and its indication 1s unfavorable to
the firm and correct course of the superior man. We see in it

the great gone and the little come.” (Book of Changes, “P1”)

“In Tai (we see) the little gone and the great come. (It
indicates that) there will be good fortune, with progress and

success.” (Book of Changes, “Tai”)

The 1diom “when adversity reaches its limit, prosperity will
come” 1s derived from these statements in the Book of

Changes.

132. =R - BALIEHATRESLRK, &S (& T
ZY s B RAR, 2N, BERNE,

The Benevolent are Not Troubled - a person of true
benevolence will be able to maintain peace of mind, even in

the face of difficulties or adversity.

“He who is really wise can never be perplexed. He who is
really virtuous cannot be unhappy. He who is really brave is

never fearful.” (Analects, Chapter 9)

133. ALHe - BEBELIELAEAC, &d GEiE- N



“Hlehd, mEAFR?

To be benevolent depend on oneself - To practice

benevolence is all up to oneself.

“In putting benevolence into practice, one depends on

himself, not others.” (4nalects, Chapter 12)

134, RS satE - 3ROSR FINRFHEEHeg KiE, &
h (EZFRu L)« “RAESH, miAd, A, 0
Ja K%, ”

Conscientiously understand the nature of things - do one’s

best to know and understand the nature of things.

“He who gives full play to the good nature of his heart will
comprehend the nature of men, He who comprehends the
nature of men will comprehend the way of Heaven.”
(Mencius, “Jinxin”)

135. RKi#T - HEFFAXADT T ERERE, &H
(ZF BEL) : “TARFETARFT, AFERKX
TEZ. ”

Reflect and find fault in oneself - when you encounter a

problem, you should first look for the cause within yourself.

“When your conduct brings forth no desired result, reflect

and find fault in yourself. If you stand upright yourself,



people across the land will come over to you with their

allegiance.” (Mencius, “Lilou”)

136. =AU 1 - 1ERATBF AL K BT, B4R
b 4b 2 A 2, B — WA EEREH P LRI,

Benevolence, righteousness, propriety, wisdom, and
trustworthiness - The five basic moral norms advocated by
Confucianism. The specific origin is difficult to determine,

but this concept is reflected in many Confucian classics.

137. REEHE - BIERHRGO A EL: R TE.
WAE. BB, A&, EBd (BiEmR) - “FHREM=TIL
F AT RAAEETRTHAH L, HFEZ, "B 5.

- Z 999
N /f N '@i\ /%‘o

B\\\l

e

Courtesy, tolerance, sincerity, diligence, and kindness - refers
to the five virtues advocated by Confucianism: courtesy,

tolerance, sincerity, diligence, and kindness.

“Z1 Zhang asked the Master about benevolence. The Master
said, ‘He who could practice five things everywhere in the
world would be benevolent.” ‘What are they?’ Zi Zhang
asked. The Master said, ‘Courtesy, tolerance, sincerity,

diligence, and kindness.’”” (Analects, Chapter 17)

138. BRAREIL - BiEA, ER. AP, T, BiLX A



EL, EBE (BB FR)  “RTERALILEUEZ,”

Gentleness, kindness, courtesy, frugality and modesty - The
five virtues are gentleness, kindness, courtesy, frugality and

modesty.

“Our Master gets it through his gentleness, his kindness, his

courtesy, his frugality and modesty.” (4nalects, Chapter 1)

139. BT F - HARA LB AT ET RAERE
2%, i&5h (P E)

Feeling of shame is close to bravery - It means that only after
knowing shame can people work harder. The phrase comes

from "The Doctrine of the Mean".

140. M AM - FHFORVRELRALF, KRB
BHEAH B R RE . & AT (AHRER) .

From the Limitless to the Supreme Ultimate - the universe
begins in a state of complete formlessness and lack of
distinction (Wuji). But from this limitless, undifferentiated
ground, the Supreme Ultimate (faiji) gradually emerges,
giving rise to the dynamic interplay of yin and yang that

propels the unfoldment of the cosmos.

This phrase comes from the writings of the Song Dynasty

Neo-Confucian philosopher Zhou Dunyi’s work Tai Chi



Diagram Theory.

141, ZEE N ARE - 43 TL2BRAMERE A, & (b
$EFIRY ¢ CREER, LA, SR AN, RN A 0
KE R 7

Haste makes waste - being too impatient will result in failure

to achieve the goal.

“Don't seek for haste and don't concern yourself about little
advantages. If you desire haste, you will not make real
progress and achieve success. If you have an eye only for
little advantages, nothing important will ever get finished.”

(Analects, Chapter 13)
142. =B wBIT - BEFANRALEE, &d (LiF- 25
K) : “BEXF =8 mEIT.

Think twice before you act - It means to think repeatedly

before doing something.

“Ji Wenzi (high official of Lu) acted only after thinking

several times.” (4nalects, Chapter 5)

143. Z-Fmitd - FBEFESITELLRBISIITFLAH
b EziE, 5H (PRE)  “BEFPREE, BETFH
M, 7

A gentleman is in the right time - the true gentleman or



superior person is able to navigate life’s circumstances with a

sense of balance and moderation.

“The superior men go for the doctrine of the mean because
they always keep to the middle course.” (The Doctrine of the
Mean)

144, X3z KfEa4d - FAHWWRKREEZARTHTHA
o EH (BB REHET) : “RzKEa4, ”

The great virtue of heaven and earth is life - the highest,
most fundamental virtue of the cosmic forces of Heaven and

Earth is their power to bestow and sustain life.

“The great attribute of heaven and earth is the giving and

maintaining life.” (Book of Changes, ‘“The Great Treatise™)
145, AR EHARE - BERFBEFROTLRAET

QAT R ST A1 Lo

Adapt to change and follow the Dao - adjusting one’s

behavior according to the changes of the times in order to

make oneself in line with morality.

146. FRBERAE - HBIFITRANATHRELZ
o & (ALiT-FR) @ “REFREIL, HKRE 5
o 2

Learn and then know one’s own deficiencies - It means that



only after learning can people discover their own

shortcomings.

“Learn and then you know your own deficiencies. Teaching
the others and then you find your own puzzles.” (Book of

Rites, “Xueji”)

147. M TEmMBTE - eI L2 8EDS, 23551
ZEEDS, B (BB FER) - “BETFRAKM, BL
K%, BRTERBTZ. ”

Quick to act, but cautious in speech — The 1deal Confucian
gentleman (junzi) should be swift and capable in their work,

but temperate in their use of language.

“A gentleman does not seek satiety at table or ease at home.
He is diligent in business and cautious in speech.” (4dnalects,

Chapter 1)

148. ZHEAMUETG - BAFTRANKREMORIEX
RinFdpeg KM, st THRG. 2 (A L) : “F
WRMEUEF 4, ”

Exhausting knowledge to understand the nature and destiny:
through the rigorous investigation of principles and the
complete realization of one’s inherent human nature, one can

ultimately come to grasp the Mandate of Heaven.



“They (thus) made an exhaustive dis-crimination of what
was right and effected the complete development of (every)
nature, till they arrived (in the I) at what was appointed for it
(by Heaven).” (Book of Changes, “Treatise of Remarks on

the Trigrams”)

149. R OEETE - BEROSHGRIF T ELLR Y
BB, EE AEZTFTRAROTY) : “RSEETEHR, 7

The best way to cultivate your mind is to reduce your desires
- the most effective way to cultivate the heart-mind (xin) is to

practice a life of simplicity and moderation.

“The best way to foster goodness at heart is to reduce

personal desires.” (Mencius, “Jinxin”)

150. #&BORE, B3FEF - 5. Bde, mE. 1O,
BF., FK. EB., FRATHANFTERTIE, B (X
) o

Investigating things, extending knowledge, making the will
sincere, rectifying the mind, cultivating the personal,
establishing harmonious family, governing the state, and

pacifying all under Heaven.

This is an eight-step process of moral self-cultivation and

social/political realization.



This idea from the Confucian text the Great Learning.

151. THREL, HaTA - BACKRREZETHWEHLR
Erg RN, EH (BB RR) . CTEIRE, T
Ao 29

Don’t do to others what you don’t want others to do to you —

Do not impose on others what you don’t want to accept.

“Do not do to others what you wouldn't like yourself.”

(Analects, Chapter 12)

152. FwmiFIJZ, RFEHF - BF DB R A Bk
RO ER, Bh(RiEFm): “FhiI 2, REHFE? Y

To learn and at due times to review what one has learned,
isn't that a pleasure - reviewing in time after studying brings

people happiness.

“To learn and at due times to review what one has learned,

isn't that a pleasure?” (4dnalects, Chapter 1)

153. ZA4T, SHBIFE - BAEZAAFT - HERKF
AT, EH (REERR) « “ZAN, LARITFE.”
When three people are walking together, there must be a

teacher from me - there must be something worth learning

from among the three people.



“When several men are walking together, I am sure there is

one I can learn from.” (4nalects, Chapter 7)

154, ZFFem AR, PARGIAF - 2T EARFE TR
= ARG B B AE S A A IS AR AL, d N AR E B M A A
AR A EFif AL, Ed (BETHR) - BT AR
B, NAR®AF, 7

The superior person harmonizes with others without being
the same, while the small person is the same without being
harmonious. - the true mark of the superior person is their
ability to find common ground and cooperate with others,
while still preserving their own distinct identity and moral
principles. In contrast, the small person lacks this capacity
for genuine harmony, and instead resorts to blind conformity

in an attempt to fit in.

“A true gentleman i1s  conciliatory  but  not
blind-accommodating. A petty man is blind-accommodating,

but not conciliatory.” (4nalects, Chapter 13)

155. &z Az, RN Rfn, R Fnd - 35 4nib 38 2 Fnil |
Nt R il X RAAENEE, &2d (BB H

B : “ZzhfmZ, RmARsm, i, ”

When you know a thing, say that you know it; when you do



not know a thing, admit that you do not know it. That is true

wisdom.

“When you know a thing, say that you know it; when you do
not know a thing, admit that you do not know it. That is true

wisdom.” (Analects, Chapter 2)

156. FUFEHM 2, NN E - FGHAEAT F HF AR -2 52 AT BT
BET RS, TU#HESE K, &d GGLit-FE) : “I
EHRNZ, BN E.

For all matters, if you are prepared, you will succeed; if you
are not prepared, you will fail. - for any endeavor or task,

success depends on thorough preparation and forethought.

“The success of all things should depend on previous
preparations. Failure will be invited without good

preparations.” (Book of Rites, “The Doctrine of The Mean”)

157. EXRHETRE, ARFETRFiE - 181262 T ERL
TEERA A NGB, ARFE IR il 235 E (AL
WFIL) @ “ERK, FRE; ARF, Tmid, ”

Jade cannot become a useful tool without being carved, and
people cannot understand it without learning - Jade cannot
become a useful tool without being carved, and people

cannot understand the truth without learning.



“Jade that is not cut cannot form a piece of jade vessel. A
man who does not learn cannot know the way how to be a

man.” (Book of Rites, “Xueji”)

158. #AEE, AESN - BREAWABRA 4, Ak
BT, 2 mMs Ak, 5 (A% R&L) . “F
R, ABESy, TRX4ER. "EERTNUWAELER, A
VABED

Things of the same type gather together, and people are
divided into groups according to their character and
preferences. — Just as objects of the same type naturally
cluster together, people tend to associate and bond with
others who share similar characteristics, values, and

inclinations.

“Affairs are arranged together according to their tendencies,
and things are divided according to their classes, Hence were
produced (the interpretations in the I, concerning) what is
good [or lucky] and evil [or unlucky].” (Book of Changes,

“The Great Treatise”)

159. #H4BH, wTE - BABHSBEK, HETIAFI
Hh. EH AHP-KHIRE) - BB, ETE, IR

29

i,



Arrogance invites harm, while humility brings benefit. -
Arrogance is ultimately detrimental, leading to mistakes and
losses. In contrast, a humble attitude allows one to remain
open, receptive to feedback, and positioned to gain wisdom

and support from others.

“The modest receive benefit, while the conceited reap failure,

this 1s the way of heaven.” (Book of Documents, “Dayumo”)

160. M E, TN:E, @UAZ - HEHRKED TR,
HERETH, TRTFTXMEFHHRARERTAE, E4
TRRMA . &d (AL Z&T) : <5, FUE,
TN E, BWNA.

When something reaches its limit, it must change; when it
changes, it can flow freely; and when it flows freely, it can
endure for a long time. - When something reaches its limits,
it must adapt and transform in order to continue growing and
thriving. This process of change leads to a state of
unimpeded progress, which in turn allows for long-term

sustainability.

“When a series of changes has run all its course, another
change ensues, when it obtains free course, it will continue

long.” (Book of Changes, “The Great Treatise™)



161. RAFA, KBEHT - BARLERWGAREL, HRAE
B, BRA %<, i&dH (hH - 2F2HK) : “24H7 9,
R, RITF, REFK, ABEHFT.

The people are the foundation of the country. Only when the
foundation is stable can the country be peaceful - The people
are the foundation of the country. Only when the foundation

1s strong can the country be stable.

“Our great ancestors have taught us to be close to the people
and not to be alienated. The people are the foundation of the
country. Only when the foundation is stable can the country

be peaceful.” (Book of Documents, “Song of Five Sons”)

162. #wm¥Fs, RETR - FRTHERARSFFHA, -
A HAZ L B CAK . 2R B T £ B9 AGE R AL, & B (b
EONEK) ¢ CEAmAFE, RBETE, 7

Diligent and fond of learning, and not blush to learn from his
inferiors - People who are talented and eager to learn should
not be ashamed to ask for advice from those whose status is
lower than themselves and who are less knowledgeable than

themselves.

“He was diligent and fond of learning, and he did not blush

to learn from his inferiors.” (4Analects, Chapter 5)



163. ZT¥E%%, IAFBRR - BE T SHIFHE, 4922
ey PNANMZRT AR, BFE58%, E&d (BiE-&ER)
BTG5, PAKBRK. 7

A true gentleman is calm and at ease; a petty man is always
worried and full of distress - A gentleman is open-minded
and calm; a petty man is preoccupied with everything and

worries about gains and losses.

“A true gentleman is calm and at ease; a petty man is always

worried and full of distress.” (Analects, Chapter 7)

164. A R, WmZAAZE - KL RE O EN,
B RRAE R EN, Ed (PAE) « 9R’E, R
A WmZAE, AZEAL,
Sincerity is the way of Heaven; striving to be sincere is the

way of men - Honesty is the law of heaven, and being honest

is the law of humanity.

“Sincerity 1s the way of Heaven; striving to be sincere is the

way of men.” (The Doctrine of The Mean)
165. AR, TAAHE - HAFRREHZGA, LIEE
—#HEX, BH (BEFLRA) : BB, A%

Men who differ in their principles cannot take counsel with

each other - People who are on different paths cannot plan



together.

“Men who differ in their principles cannot take counsel with

each other.” (Analects, Chapter 15)

166. #Fi# 58, REEH - HEEEL, =XF @, 247
B ZRAMXHET L SHEL, L, LARETIN L,
EH (R TAAT) - FEE Y, REFFH. 7

A just cause enjoys abundant support while an unjust cause
finds little assistance - If you stand on the side of justice and
benevolence, you will get support and help from the majority
of people; if you go against morality and benevolence, you

will inevitably be i1solated.

“A just cause enjoys abundant support while an unjust cause

finds little assistance.” (Mencius, “Gongsunchou’)

by

167. ‘FHAReiZ, RIRTREARS, RA TR - HHET T,
REACTHOINEE; EARNAZATATHIE;
BB TIRRATACHERE. &4 (EF HBIAT) :
“ERARRIE, RIRAREAS, RA TR, HZIBRL K

/

When in wealth and nobility, one cannot be licentious; when
in poverty and lowliness, one cannot be swayed; when faced
with power and force, one cannot be bent. - a true junzi

(superior person) is one who can maintain their moral and



ethical principles regardless of their circumstances. They are
not swayed by the allures of wealth and status, the

difficulties of poverty, or the threats of power and force.

“No riches or ranks may induce them to corrupt; no poverty
or lowliness may cause them to waver, no might or force

may compel them to submit.” (Mencius, “Tengwengong’)

168. £ FMHE, ATHHR - BUERBFEGLETAEAK
HFAEL, ZRBERGEFTTUEAME R FHEK
T, BHAZTFTETFTT) : “REETHERAL TR
’d?.&o 29

One survives adversity and perishes amid leisure - Situations
of sorrow and adversity can make people work hard to
survive, while a life of ease and happiness can make people

slack and lead to destruction.

“Hence one can see that a state survives adversity and

perishes amid leisure.” (Mencius, “Gaozi”)

169. RA, R RZ, BA% - BARKES 42, B
REKR, BEREG. #H AZF-RCTF) : “RAN, &
BRRZ, BA%, ”

The people are the most prized, the gods of land and cereals

come next, and the sovereign is the lightest - The people are



of utmost importance, the state is next, and the ruler is the

least important.

“The people are the most prized, the gods of land and cereals
come next, and the sovereign is the lightest.” (Mencius,
“Jinxin”)

170. FNREL T, ANRFRT - HERFESHHERL
L g AT A CAYiE RS, A E R E5 1L R T AAR
REAFEAFAL. B (T /v E) : “FUNERERLS,
MFEEXT. ”

When in adversity, they maintained personal integrity for
their own sake; in time of success, they sought to benefit all
the people as well - When you are unsuccessful, you must
improve your moral cultivation; when you are successful,

you must work hard to benefit everyone in the world.

“When in adversity, they maintained personal integrity for
their own sake; in time of success, they sought to benefit all

the people as well.” (Mencius, “Jinxin”)

171, ShA M, AETREFR - BEFAT I, EINTRE
FRATHIA, ERAREBFATHFEA. 5H (£4%- £
INZFD

When recommending people from outside, one does not



avoid enemies; when recommending from within, one does
not avoid relatives. This observation is found in the Zuo

Tradition.

172. BRE/G, BNAEE, AELE - BATRLIREN
ZH BB TR NN CE, BB LA ESL, T4
i]—T /&’%Wti]—l//( %ﬁ%»u o 'L\:r va <<-/£-4%;§/A\+'—'ﬁ—>> o

You should think of danger in time of peace. To think so can
lead to preparation and preparation averts calamities - When
you are in a safe environment, you should consider the
possible dangers and be prepared when you think of the
dangers. By being prepared in advance, you can avoid

disasters. This observation is found in the Zuo Tradition.

173. HRzZ9, £EFF) - HEHEEARSBITHRIFN LT,
pe3E B Al AR KRELETE, 5 (HiE FAiEL) -
“TRZO, BTN, NEmFK, BWALS, RiF4eZ”

To silence the people is more harmful than blocking a river -
The harm caused by preventing people from criticizing is more

serious than flooding caused by blocking rivers.

“Trying to block people's mouths and prevent them from
raising their opinions is more dangerous than preventing

floods. Once the river is blocked and overflows, many people



will be injured. The same goes for blocking public opinion.”

(Discourses of the States)

174. RZRE, 2HEMR - BEAEAT, BEFERN
R? WM BEMR ETHEAEGOER, ARG, B
(EAEAENTOE) © “RZIRE, £FHFxi4? >

With the skin gone, what can the hair adhere to - The skin on
the finger 1s gone, where will the hair attach to it? It means
that things cannot exist if they lose the basis for their

existence.

“Skin 1s lost, what can the fur cling to?” (Zuo Tradition)

175. AEAZHELEEAZ T - BHAMNANDEERES
g, BARE, HIKRTE HiE,

Using their own methods to deal with them - using the same
methods or tactics against someone to punish or retaliate

against them. This saying does not have a definitive origin.

176. W5z, FFZ, &, WAHZ, L4 - H2H
FEA, NFPIZFmen P, REE, RREREE,
ZaRAER, BRI IT. EH (FPE)
Studying extensively, questioning earnestly, thinking

profoundly, discriminating clearly, and practicing

assiduously - It means to be knowledgeable and versatile; to



inquire in detail about knowledge and understand it
thoroughly; to think carefully; to distinguish clearly; to
practice it practically. This saying is found in The Doctrine of

the Mean.

177. KB4, MBhe i - BT EHRLS L —FE 5,
mFREHAL L — AR, B (BE AET) : “i7
B - ‘/\}\_é_—ﬁu/g?’ }A%_ﬁu}:‘]‘ﬁo 999

Pursuing good is like climbing (a mountain), while pursuing
evil is like collapsing (of a mountain) - It takes much more
effort and determination to cultivate virtue and do good,
compared to the relative ease with which one can succumb to

temptation and engage in unethical behavior.

“Proverb says: ‘Follow good deeds as if they were good and

evil as if they were evil.”” (Discourses of the States)

178. ZETH )b, BEARTEIEL - H—NPERERGEN

69 T I BRAZ T AR T, 22 — AN Bl AR E AR R
AT, B (BiETFE) : “ZEJH0E, BRART
Zj"'ﬁ‘\fs"d?.&o i

The commander of the three armies can be deprived of his
command, but the will of even an ordinary man cannot be

taken from him - While external positions of power and



status can be lost, a person's inner strength of character and
unwavering commitment to their principles cannot be easily

taken away.

“The commander of the army may be carried off, but the will
of an ordinary man cannot be made to change.” (Analects,

Chapter 9)

179. ERTUARILE, HERER - FHiEHALAHZ K
e AR ES, BARSAESTHEE R, BAMH
BKo B (RiE RMA) « “ERTURLE, HERE
T, 7

The superior man cannot but be of resolute spirit; his task is

heavy and his way is far. - Those who aspire to be true

scholar-officials must cultivate a strong sense of purpose,

moral fortitude, and perseverance, as they have a heavy

burden to shoulder and a long, difficult path ahead of them.

“A gentleman must be broadminded and resolute, for his

burden is heavy and his road is long.” (4nalects, Chapter 8)

180. LAz, —FK—R - L, XAE, EXHREM,
TAGEEER RS AF. Eh (FLIT-ARITT) : “Km
ik, LI foem ik, XXpAHL, —FK—F,
LXZEL, 7



The alternating, balanced use of civil and military means -
This quote speaks to the need for a balanced approach in
governance, where the civil and military aspects are

employed judiciously and in alternation.

“Only knowing how to work hard but not how to have a rest,
this 1s the kings of Wen and Wu could not do. Only knowing
how to have a rest but not how to work hard, this 1is the kings
of Wen and Wu could not do. What the kings of Wen and Wu
could do was how to work hard while working, and how to

have a rest while having a rest.” (Book of Rites, “Zaji”)

181. T4 &EHAF, LAAMNAE - BIEEZMFANG THK
¥, —R A TAELR, (bR EHIF—HE, AR TAE
FrER, 2h (BB IR N) : “ITHERE, L&A
H

e
o]

29
o

For a craftsman to do his work well, he must first sharpen his
tools - in order to accomplish a task or do something well, it
1s essential to make sure the necessary tools or equipment are

properly prepared and ready to use.

“A craftsman, if he means to do good work, must first

sharpen his tools.” (4nalects, Chapter 15)

182. AT Tdmsmi £ - KA EZHOAZRRE T



Mdg e o, PR BAYAZRA BMAE R, B (AL
‘iﬂk-’%’é» o

For that which you love, know its faults; for that which you
hate, know its merits. - One should strive to recognize the
flaws in what they admire, and the positive qualities in what

they dislike.

This quote is from the chapter of Daxue in Book of Rites.

183. A MmAEd, £X KA - HARARLHERY, REMR
BB E R TR, MARIFOT. 24 (A5
=) .

One who knows how to correct his faults is the most perfect -
It means that no one is free from making mistakes. As long

as people can correct their mistakes in time, it is the best.

This quote is from the Zuo Tradition.

184, fa# At MEREL - KL THORL, HER
AT, EH (KF) .

Moral character is the root, and wealth is the branches. -
Cultivation and virtuous character should be the primary
focus in governance and society, whereas material wealth

and resources are secondary considerations.

This quote is from the Great Learning.



185. FridR AL &H, HFafb - HAEEATHEI R
R, AARAEZATHKIMAT. Ed (KF) .

Speaking of “seeking to be sincere in thought”, we mean not
to self-deceive” - To make your thoughts honest means not to

deceive yourself.

This quote is from the Great Learning.

186. LR ER, TARAA - B3 ERBRER, TR
BEAA. EdH (BiEEF) : “TEX, RALA, TFE®
Lk,

Don’t accuse Heaven and don’t lay blame on men - It means

not complaining about God or blaming others.

“I do not accuse Heaven, nor do I lay blame on men, for |
have studied the affairs of men here and understood the

missions of Heaven.” (Analects, Chapter 14)

187. 54 e, R4 - BREFTTE, KRB AL ENH
F, EAAGLCHEY T, Bh (BiFFR) : 935
bE, Sl 7
Clever talk and a pretentious manner have little to do with

benevolence - a person who talks sweetly and pretends to be

pleasant. Such people have very little benevolence.

“Clever talk and a pretentious manner have little to do with



benevolence.” (Analects, Chapter 1)

188. ZF 4% A, Ashmiid - BEFRZEENTHRANE
% WAZZT, LEAAMAGRNLHEET. i&H (b
EFmY .

The superior person focuses on the fundamental, when the
foundation is established, the Way arises. - the virtuous
individual should focus on cultivating the foundational
aspects. When one establishes a solid foundation, the right

principles and governance will naturally emerge.

This quote is from Chapter 1 in the Analects.

189. ZF T L, PARNTA - BFAEHREL, IA
AEHRA G, Ed (BiE21) .
A gentleman is conscious only of justice; a petty man, only

of self-interest - A gentleman values morality, while a piety

man values interests.

This quote is from Chapter 4 in the Analects.

190. 4o RZ, 2FTE, BESNE - BIAARSER,
A ATE R, BEOATRESEIE, &4 (LiE-F
Z) .

(\Q

He who is wise can never be perplexed. He who is virtuous

cannot be unhappy. He who is brave is never fearful - A wise



person will not be confused, a virtuous person will not be sad,

and a brave person will not be afraid.

This quote is from Chapter 9 in the Analects.

191. ARG, wMkE - RAFARKKIEE, Tk T
TR BEIREA. B (B arE) .

To play with people is to lose one’s virtue, to play with
material things is to lose one’s will - Manipulating others
will lead to loss of morality, and being addicted to playthings

will kill one’s ambition.

This quote 1s from the chapter of Brigade Mastiff in Book of

Documents.

192. 2%F2F, BATE - FH5r R AR ERMD, &R
2% AR KB 4%IR . Ed (ALiT-2M]) .
Even the difference 1s as small as a hair's breadth, the error
can be as vast as a thousand miles. - Even the smallest of

errors or deviations at the outset can lead to enormous

consequences down the line.
This quote is from the chapter of Jingjie in Book of Rites.

193. BMEZR, LHEK - REBEFTEZR, BELEAF
Fho BH KBS - LEFHE)



The family that accumulates goodness is sure to have
superabundant happiness - A family that accumulates virtue

and performs good deeds will benefit its descendants.

This quote is from the chapter of Kun in Book of Changes.

194, AR, EAM4 - bW RERANA—FTS, 7LAE
RIBR K E, Ed (AH-F&EL) .

When two people are of one mind, their advantage can sever
metal - when individuals are able to act with a shared vision
and determination, they can achieve immense power and

effectiveness and accomplish feats.

This quote is from the chapter of The Great Treatise in Book
of Changes.

195. WENiE, FiaM - LEFeEF)5%s3, ATt
HEREAIE, &R (BH-A) .

When one sees what is good, moves towards it; and when
one sees his errors, he turns from them - When you see
something good, you should learn to improve it, and if you

make a mistake, you should correct it in time.
This quote is from the chapter of Y1 in Book of Changes.

196. %474, A% - FEFST, — L8R KT,
B (A TN THE)



One who does much evil must be doomed - If people do too

many bad things, they will surely destroy themselves.

This quote 1s from the chapter of The first year of Duke Yin’s

time 1n The Zuo Traditions.

197. K474, ZFAARAE - & (BPAKR) 69BN 5%
g, AT, BFRAE, 91 X—4, Ak KES,
MR, AHREE, KA24L8, 28 (B S -%) .

The movement of Heaven is vigorous and strong; the
superior person accordingly strengthens themself unceasingly.
- The movement of heaven is strong and vigorous. Just as the
movements of the heavens never cease, the superior person
should embrace a mindset of tireless self-strengthening,
always pressing forward in the journey of self-realization and

moral refinement.
This quote is from the chapter of Qian in Book of Changes.

198. HATRF, Bmikil - HEALANI A RELE miBE R
T. &H AL -Z&#FEL) .

Resting in stillness without movement, responding with
penetrating insight - By cultivating a poised, unperturbed
inner state, one can develop a keen sensitivity to the subtle

patterns and energies at work in the world.



This quote is from the chapter of The Great Treatise in Book

of Changes.

199. f=%, BERE5FHRAK - 222 A, EFTHE—IK
0, EHIRETY (RI2E) .

The benevolent person is organically one with all things. - A
truly benevolent person can realize their essential unity with

the myriad things in the world.
This quote is from Cheng Hao’s Recognition of Benevolence.

200. FFEmIR, ERMmEWY - FEFARIETAH, 1=
EHEMEET S, EE (ZF RO LE)

He shows benevolence to his people, and turns such a feeling
into cherishment for everything on earth - Stay close to
relatives and be benevolent to the people; be benevolent to

the people and cherish all things.
This quote is from the chapter of Jinxin in Mencius.

201, AZHE, HEEhE - AHAERIRER, FLE
RAGITHRAAM . B (T HE) .
Human nature is evil, and goodness is achieved through
acquired efforts - human nature is inherently vice. Any
semblance of goodness in human beings is the result of

conscious effort and socialization.



This quote is from the chapter of Jinxin in Xunzi.

202. RERJO, HESL - ARFAKRGEIL, 7 4HE L
KM A . BHALRKEY (B .

The people are my compatriots, and everything is my friend -

the people are my compatriots, and all things are my friends.

This quote 1s from Zhangzai’s Xi Ming in the Northern Song

Dynasty.

203. Efamiz, EHRITZ - 5 8 CeEITERNALR
# it ACH A RSIE, B (AE AT —F)

Measure one’s virtue and act accordingly, gauge one’s ability
and act upon it. - One should carefully assess one’s own
moral character and capabilities before determining the

appropriate course of action.

This quote is from the chapter of The eleventh year of Duke

Yin’s time in the Zuo Traditions.

204, AUAMLEE, AAem A E - SR RAAH R, AR
h AR . IR MFZE B — 2R, Ed (&
T-BEL)

Without using the compass and square, one cannot create

squares and circles. - One cannot construct accurate squares

and circles without the proper instruments. One cannot



achieve desired outcomes without adhering to established

norms, rules and techniques.

This quote is from the chapter of Lilou in Mencius.

205. MFERAA, WIREMEN - W] Pz h2
B 8GR EE, MR F R IR kG, LiRdE X, iBH
<<#L'iﬂ#"iﬂ>> o

If one studies alone without friends, then one becomes
1solated and narrow-minded. — A lack of communication and
debate inevitably breeds a narrow, insular form of knowledge

and limited perspectives.

This quote is from the chapter of Xueji in Book of Rites.

206. BT XK, DAZEWE - BFZ A6 H KA
R —H R (BE) | DA B AT TR I —HF
E (L&) .

The interaction of a noble person is like water, while the
interaction of a small person is like sweet wine. - The
interaction of the noble person is likened to the clarity and

purity of water In contrast, the interaction of the small person

is compared to sweet wine.
This quote is from the chapter of Biaoji in Book of Rites.

207. MLz &, STUAK E - A6 L8 Bk, 98 R Rk



BEER, RILGAEG T AT ARKERS, Glomitds o
OO EHEGARENL, 58 (GFE DIE-E) ,

The stones from another mountain can be used to carve jade.
- The original context of this quote was to praise the virtuous
talents from other states, which could be utilized to benefit
one’s own kingdom. Over time, the meaning of this quote
has expanded to include a more general lesson about the

value of outside perspectives and constructive criticism.

This quote is from the chapter of Odes in Book of Poetry.

208. E B RAei A, HA| TRde AAe - A6 8 bufe L AE T
Jo B AR A AR R ATt . 1B (&
FNINATY

Favorable timing is not as good as favorable terrain, and
favorable terrain is not as good as harmony among the
people. - While favorable natural conditions (such as climate,
geography, etc.) are certainly advantageous, the alignment of

the people is ultimately more crucial.

This quote is from the chapter of Gongsunchou in Mencius.

209. BEFHRAZE, FRAZE - BT RENANITE,
MBI K FIATA, B (BiEHR) .

A gentleman enables the good wishes of others, not the bad



ones - A gentleman fulfills the good deeds of others and does

not encourage the bad deeds of others.

This quote is from the chapter 1 in Analects.

210. BiHE, 128 - EERAME T VS E R, BT

g s, Bl (Lt KE) .

Wealth enriches the house, but virtue enriches the person. -
While material wealth can indeed beautify a house, the true
mark of a person’s refinement and worth lies in the

development of their inner virtue and ethical conduct.

This quote is from the chapter of Great Learning in Book of

Rites.

211, MF AL, URT, WFAL, YR KT - @it
MEXL, AATHFOT, @I MEAL, UHLEX
To &H KAL) .

Observe the patterns of the heavens to discern the changes of
the seasons; observe the ways of humanity to transform all
people under Heaven. - By closely observing the patterns of
the natural world (tian wen), the ruler gains insight into the
cycles and transformations that govern the temporal world.
At the same time, by closely observing the cultural, social,

and ethical practices of humanity (ren wen), the ruler gains



the wisdom to guide and educate the people, transforming

them towards greater virtue and fulfillment.

This quote is from the chapter of Bi in Book of Changes.

LTVERERE AR 6 MBF (. k. &, H. .
A, @ EE0ER, EHAREARLRASINEES
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